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soilure. The last topic which speaks of (< ether as the
evolver of names and forms " identifies it with Brahman.
Material ether is itself a product of evolution and
cannot therefore be its cause; nor can it refer to the finite
self as the S'rufi attributes omniscience and omnipotence to It.
On the side of experience, this topic describes the condition
of the released soul in the world of Brahman; Vamadeva,
freed from the bondage of karma, saw Brahman as the
Self of all things giving each of them a name and a form but
Himself unstained by them.

The author of the Sutras, having established Brahman as
the first cause of the universe in the first chapter, proceeds,
in the second, to refute the conclusions of rival systems and
answer the objections raised in them against Vedantic thought.
He first explodes the mechanical theory of the Sankhyas and
the dualism which they create between prakrti smdpurusa.
Prakrit and Rurusa without Purusottama are like the body
without the soul. The atomic theory of the Vais'esikas known
as the Asatkdryavada which seeks to prove the existence of
Is'vara by inference ignores the limitations of the logical
intellect. The criticism is directed next to the four schools
of Buddhists who deny the eternity of atman and maintain
the theory of momentariness (Ksayikavada). There can be
no deed without a doer and no nirvana emptied of Brahman.
The Buddhistic schools start with a kind of realism and sub-
jective idealism and end with nihilism and are like the transition
from Locke and Berkely to Hume. In the absolute negation of
Sunyamda there is no place for the Sunya^adin himself or
his philosophy. The Jaina theory is pluralistic and atheistical.
But in its historic development it filled up in meaning and
has become Vedantically inclined. The refutation of rival
schools on the ground of their self-contradiction and human